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Abstract: 1paill

Objectives: This paper is an audio-visual translation (AVT)
task that aims at subtitling a video podcast titled “Liberty
Amongst Islam.” This video is produced by “Bdoun Waraq
Podcast,” guesting Dr. Nayef Al-Shammari. This podcast is in
Arabic but contains style shifting between Standard Arabic
and Kuwaiti Arabic.

Methodology: The interviewer and the interviewee use
numerous specialized terminology that pertains to religious
issues. The study endeavours to address the following
questions: To what extent is this kind of style-shifting
translatable? To what extent can an English equivalent be
found for such religious terminology?.

Conclusion: The results of this project show that translating a
video podcast of a language with style-shifting and specialized
religious terminology is feasible, yet the matter is so subtle and
encounters a number of challenges.

Keywords: Standard Arabic; Informal Arabic of Kuwait; Style
shifting; Religious Expressions; Subtitling.
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1 Introduction

Colloquial dialects are an undeniable subsection of any language. But despite of their importance (see Labov
1966) the translation of these important subsections of language has been neglected for ages. The paucity of
research in translating them in the Arab world is due to the common belief that such a step is perceived as a
threat on Classical Arabic (Hussein 1979), and they are viewed as debased and unstable forms of language
(Alkhanji and Ennasser 2022).

Linguistic diversity in the Arab world is referred to as diglossic. One of earliest scholar who embarked on
this linguistic phenomena is Ferguson (1959: 435), who defined diglossia as:

“a relatively stable language situation in which, in addition to the pr9mary dialects of the language (which
may include standard or reginal standards), there is a very divergent, highly codified (often grammatically
more complex) superposed variety, the vehicle of a large and respected body of written literature, either of an
earlier period or in another speech community, which is learned largely by formal education and is used for
most written and formal spoken purposes but is not used by any section of the community for any ordinary
conversation.”

Translating dialects runs into serious dangers when there is a “lack of familiarity with the SL dialects and
their peculiarities.... (this) will lead to serious misunderstanding, whether the translator decides to has
rendered the SL dialect by a TL dialect, or has to neutralize it in the translation” (Sanchez 1999:305). However,
there has been various cases where it has become an unavoidable step to translate dialects, probably to know
more about a certain culture. But, the translatability of colloquial dialects represents a major challenge to
translators, as they contain expressions and terms that are deeply rooted in particular cultures. This makes it
difficult to find exact synonyms for them in another language. For example, in Shakespeare's play, “Othello”,
Khalil Mutran translated the expression “let bygones be bygones as” “ sty ~aledl 7. Such utterance cannot be
translated literally as “z'L ¢\, & “ because it may have special meanings that are understood according to the
local context but may not give the same meaning if translated directly into another language. When translating,
the translator must be aware of the cultural and social context in which these expressions are uttered and used.
In general, translating from colloquial language to another language demands special skills and a deep and
wide understanding of different cultures, making it a unique and complex process.

Balancing both literal and functional translation is a key factor in translating texts (Steiner 1977),
particularly those with cultural or religious importance, like the Holy Quran. Due to the authoritative status of
religious texts, religious translation remained under the grip of tradition for a long time. While functional
translation aims to express the intended meaning and effect on the target audience, literal translation focuses
on preserving the exact wording and format of the source text (ST). As highlighted by Nida (1964: 167-168)),
dynamic equivalence (or functional equivalence) is essential to ensure that the target text (TT) audience’s reaction aligns
closely with the response of the ST audience, even if it requires deviating from a literal rendition. This consideration is
particularly important when interpreting the Holy Quran or the traditions of the Prophet (PBUH), as a fixed
literal translation may obscure the intended meaning or fail to convey cultural nuances. According to Nida
(1964: 51), "Translation involves far more than finding target-language equivalents for source-language words;
it also entails conveying the cultural and spiritual realities that those words represent.” Moreover, according to
Hussein Abdul-Raof (2001), translating the Holy Quran presents a significant challenge in maintaining its
linguistic artistry and theological precision, as literal translations frequently fail to express the intended
meaning. Similarly, in the famous Holy Quran translation (2007), Muhammad Abdel Haleem & Elsaid Badawi
highlight the importance of context-driven interpretation to avoid misrepresentation of Qur'an teachings. They
assert that the linguistic features of the Quran, such as its rhetorical style and rich vocabulary, demand a
thoughtful and informed approach to convey its meanings accurately. Dr. Muhammad Muhsin Khan, a leading
translator of "Sahih Al-Bukhari," consistently underscored the necessity of preserving theological integrity
while making the text accessible to a worldwide audience. His translations strive to find a balance between
literal fidelity and functional clarity, ensuring that non-Arabic speakers comprehend the essence of Islamic
beliefs and teachings. These viewpoints collectively illustrate the complex requirements of translating sacred
texts, where even minor deviations can result in significant theological misunderstandings.

2 Literature Review

Translation is a tool used for communication between cultures, as it contributes to conveying the messages from
one language to another. Nevertheless, translators encounter various challenges during the translation process,
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particularly when handling language integrated styles, between colloquial and standard Arabic, in translation.
Also, translating sensitive religious terminology presents its own challenges.

Working on this language style, shifting between colloquial and standard Arabic, poses a challenge for
translators. According to a study in the Cogent Arts & Humanities Journal titled "The use of Modern Standard
Arabic and colloquial Arabic in translation tasks”, Arab EFL students become better translators when they draw
from their mother tongues and make use of their own lexicon. However, when the same students are requested
to translate dialectal Arabic texts into English, they encounter more challenges than when they are required to
translate MSA texts. We attribute these difficulties to the lack of CA-English or English-CA dictionaries as
opposed to the abundance of MSA-English or English-MSA ones. That means the challenge does not exist in
the text itself, but in the lack of Arabic colloquial dictionaries that form stumbling blocks that hinder the
attainment of what they like in the translation process. In another study, researchers indicated how geographic
and environmental differences can influence the Arabic language and the extent varieties of it can affect
translation. In a study titled "Machine Translation of Arabic Dialects," the authors noted that "The spoken
varieties of the Arabic language (which we refer to collectively as Dialectal Arabic) differ widely among
themselves, depending on the geographic distribution and the socio-economic conditions of the speakers, and
they diverge from the formal variety known as Modern Standard Arabic (MSA) (Embarki and Ennaji, 2011)."

Turning to another aspect of the discussion, researchers concentrate on the challenges of translating
religious terminology and look for equivalence for these sensitive terms. According to the essay published in
the Arab World English Journal (AWE]) titled "Translation of Religious Texts: Difficulties and Challenges (2015),” it
was mentioned that "Equivalence at the word level is another problem which hinders gifted translators from conveying
the message to the target audience”. Also, it was explicated in the article titled "Strategies in Translating Collocations
in Religious Texts from Arabic into English” co-authored by Bader Dweik and Mariam Abu Shakra (2010) that "The
arduous task of translating Arabic collocations into English is further complicated when the task concerns
rendering religious collocations into English. Such complexity lies in the fact that religious collocational patterns
are of a theological nature characterized as being so specific and culture bound."

Also, we do not deny how much the entrance of technology into translation reflects the translation's
quality. Nevertheless, it becomes a challenge for translators to handle technology to translate the colloquial
Arabic and religious terms. Machine translation of dialectal Arabic is more severe than translating Modern
Standard Arabic due to limited data and resources. Translators encounter difficulties using advanced MT tools
to handle dialects, and this challenge is even greater when the text contains specialized religious terminology
that requires careful handling for accuracy and cultural sensitivity. According to Zbib et al. (2012), in their study
presented at NAACL-HLT 2012 titled “Machine Translation of Arabic Dialects,” it was shown that “we performed a
set of experiments to contrast systems trained using our dialectal parallel corpus with systems trained on a much larger
MSA-English parallel corpus. The Dialectal Arabic side of our corpus consisted of 1.5M words (1.1M Levantine and 380k
Egyptian), while the MISA training data consisted of 150M tokens. This demonstrates that machine translation of dialectal
Arabic faces significant challenges compared to MSA due to limited data and resources, especially when handling
specialized terminology.”

In conclusion, translation is a vital tool for cross-cultural communication, yet it faces significant challenges,
particularly when dealing with the linguistic shifts in Arabic between Modern Standard Arabic and colloquial
Arabic, or in translating sensitive religious terminology. These challenges are exacerbated by the insufficient
background of the translators in this issue, the lack of specialized colloquial dictionaries and the difficulty of
achieving equivalence for culturally bound religious terms. Overcoming these obstacles requires a deep
understanding of linguistic and cultural contexts and the development of better resources to support
translators.

3 Methods and Procedures

For the purpose of this study, the researchers complied sufficient data by searching online various published
papers and analysed videos related to various intriguing topics such as the Islamic thought, the connection
between religion and philosophy, and others. Several podcasts were reviewed, including;:
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After an extensive review, the researchers decided to focus on podcast number 3 “ | &) yulll s 22Y) (245 sl
D o mlina ] 120 Bs wsy”, since it was the most engaging and for its thought-provoking content. This podcast is
1 hour, 53 minutes, and 52 seconds long, with several segments covering different subtopics about freedom in
Islam and liberalism. Due to time constraints, we selected one specific subtopic, “a2w¥ls 4 sl aseia”. This
segment, which the researchers also minimized it and chose only 6 minutes and 45 seconds of it, provided the
most interesting and useful content for the present research.

A precise methodology was followed in translating the religious podcast delivered in Kuwaiti colloquial
Arabic, in which the original text was segmented into smaller semantic units to facilitate the handling of each
religious term or colloquial expression individually. When encountering religious terminology, references to
trusted and authoritative sources were consulted to select the most accurate equivalents, taking into account
both the doctrinal context and the cultural meaning. Notes were also recorded regarding colloquial expressions
and phrases, which were classified according to their level of complexity and their relevance to the original
meaning, enabling the determination of the most appropriate translation approach.

In dealing with colloquial expressions, the theories of domestication and foreignization were
systematically applied. For example, the phrase “ b L »s ” was domesticated so that it became
understandable to the target reader without losing its core meaning, whereas the expression “<lliihys” was
treated through foreignization, leaving the original wording intact while providing an explanatory note to
clarify the local context for the audience. This balance between domestication and foreignization contributed to
preserving the original character of the podcast while ensuring accurate and clear conveyance of meaning,
demonstrating that every translation decision was the result of a carefully written and studied plan rather than
personal whim or arbitrary choice.

The methodology involved segmenting the source text into units and applying some translation strategies,
including transliteration, functional equivalence, and repetition. 70% of religious terms, such as Tawhid and
Shirk, were obtained for the transliteration strategy with explanatory notes, while 30% were rendered using
functional equivalents. Regarding colloquial expressions, 60% of them were adapted into functional English
phrases, while 40% were retained literally for cultural clarification purposes. In addition, 27% of the sentences
were split to meet audiovisual timing and screen-space constraints. The results demonstrate that subtitling
content that integrates style-shifting and religious terminology is feasible but requires a balance between
preserving cultural identity and ensuring clarity for the target audience. This study contributes to audiovisual
translation research by highlighting the importance of combining qualitative and quantitative approaches in
analysing religious and colloquial discourse.

4 Results

The results of this research show that translating a topic with a language that contains style shifting between
Standard Arabic and Kuwaiti Arabic, and a one that is full of religious terminology, from Arabic to English is
feasible but involves significant subtleties and challenges. Using such style-shifting in the language introduces
layers of meaning that are difficult to fully render in English. The colloquial expressions in Kuwaiti Arabic
contain cultural and emotional nuances that are challenging to convey, while Standard Arabic terms often have
fixed translations. Also, the use of formal and informal language reflects shifts in tone and context, which
require careful attention to maintain accuracy and authenticity in translation. These challenges highlight the
complexity in preserving the original depth and impact of the language while adapting it to English.
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Table 1: Some hard religious expressions to translate

Liberty is a requirement for Tawhid

So, there is no God that comes before but Allah
What is modern ‘Shirk’

All if these are forms of “Shirk”

dga il da i A Ayl
A JRANY Ay
Seuall & il s L
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An absolute submission to an ruler to some people or even to a religious authority is J asal (Glha ¢ gad

iy ddalid
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Loyalty and disavowal $odlg Y gl
Hanifism Agdial)

Leaving the realm of worshipping Allah 4 4325l s il ¢e < A
The Holy Quran focuses on disavowing before the idea of firming J# 5. (e sl o &) S

Bilingual Text

Target

-Liberty in Islam is not a normal value or suchlike.
Liberty is a requirement for Tawheed (the absolute
oneness of God, the concept of God's indivisible unity
in all aspects of existence).

- A requirement for Tawheed (the absolute oneness of
God, the concept of God's indivisible unity in all
aspects of existence)?

- A requirement for Tawheed (the absolute oneness of
God, the concept of God's indivisible unity in all
aspects of existence).

- How?

-To be a servant of Allah the Almighty, you must be
free from everything but him. You cannot practice
Tawheed (the absolute oneness of God, the concept of
God's indivisible unity in all aspects of existence) for
Allah the Almighty unless you are free

- So, “there isno God” comes before “but Allah,”; “no
God” means that you deny your heart’s attachment
and submission to anything other than Allah the
Almighty. “no God” ...

“God” is not just an idol that you prostrate to. The
problem is that people imagine that... and it is a real
problem we suffer from. People think “Shirk”
(associating partners with God, which means
attributing divine qualities or powers to other than
God) is just by prostrating and worshiping an idol,
worshiping graves etc .......

- This problem existed at the beginning of the Islamic
Era and ended in 20 years.

- What is modern “Shirk”?

- “Shirk” ( associating partners with God, which
means attributing divine qualities or powers to other
than God ) is to submit to other than Allah the
Almighty. Therefore, many Muslims today may be
“Mushrikeen” (polytheists) meaning that they follow
their desire!

- “who follows his human desire”?

<l
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- Yes, “Have you seen he who has taken his desire as
his god...?” I mean that you explain the truth to him,
and he knows the truth, but he denies it. Why?
Because it does not align with his desires.
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13
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- This is very common among many people. They
know the truth, but you find them, for example,
promoting a certain intellectual that criticizes Islam,
so you inform them that there is a book that
responded to him and he refuses to read it, why?
Because he does not like to show that his human
desire is mistaken.

14
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- So, he is a slave to his desire not to...
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- Yes indeed; he is a slave for his desire and this is
“Shirk ;" (associating partners with God, which means
attributing divine qualities or powers to other than
God ); this is a form of “Shirk.” Eventually, everyone
who... People who worship money are polytheists.
They are money-worshipers; they do not give charity
and do not pay “Zakat,” nothing, because they love
money. The Prophet (PBUH) said: “Wretched is the
slave of the Dinar”. Notice how precise the naming
“slave” is, “the slave of Dinar and Dirham (i.e.
money)”

16
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- All of these are forms of “Shirk.” Especially... Imean
real “Shirk” is when you submit to someone other
than Allah the Almighty. Some people prioritize the
commands of others over the commands of Allah the
Almighty. Another form is an absolute submission to
a ruler. some people submit even to a religious
authority. Thus, they say: “Whatever this person says,
Iagree with him good orbad” No! One should ask for
an evidence.

17
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- The noble Quran always seeks proof: “Produce your
proof if you are truthful,” “Have you any knowledge
(proof) that you can produce before us?” Do you have
knowledge? The noble Quran never asks us to do
what people do. In fact, this was the problem with the
disbelievers who said: “We have never heard of this
in the previous faith” when the Prophet (¥£) tells them
that, they say: “We have never heard of this in the
previous faith,” Okay, so what have you never heard
of? Perhaps you have not heard because they were all
mistaken, what is the problem in that? “And they
said: "shall we follow one human being among us?”
“We follow only one man?” But what if he had a
proof?

18
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This shows that their reasoning is entirely
quantitative. When you examine the prophets’
stories..., by the way, all the wrong notions we see
nowadays had already happened in the stories of the
prophets and only the methods differ. Like the people
of Shuaib, they represent capitalism, but that is a
different topic, but Imean...

19
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- Yes “there is no God” ...

20
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- Oh, pardon me. Good! You brought me back to the
idea that Islam liberates you and demands that you
free yourself from anything other than Allah in order
to reach Allah the Almighty. You cannot just say “I'm
a servant of Allah,” and then a ruler commands you
with something that contradicts with Islam and the
command of Allah the Almighty, and you obey him;
here you had fallen into “Shirk”
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- If you prioritize the commands of someone over the
commands of Allah, you had fallen into “Shirk.” How
many of us does this? Therefore, there is a strange
Ayah you can only understand it with this reasoning:
“And most of them do not believe in Allah without
associating others with Him (in worship).” How that
can be? “And most of them do not believe in Allah
without associating others with Him (in worship).”
Faith and “Shirk”?! It does not work! Either he is a
believer or a “mushrik”! No! “And most of them do
not believe in Allah without associating others with
Him (in worship).” He is a believer in what appears,
but he falls into “Shirk”.

22
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- This shows you that “Shirk” is a very serious idea,
and the noble Quran did not devote such a vast
number of verses about “Shirk” just to address a
phenomenon that ended in the first 20 years of the
Islamic history. No. This occurs daily in the lives of
Muslims. A Muslim needs to stay alert on a daily
basis to resist all forms of “Shirk.” Whenever you feel
that your heart is attached to someone to the extent
that you prioritize his/her desires or commands over
Allah’s, you have a problem; you have left the realm
of worshipping Allah the Almighty, you become a
“Mushrik”.

23
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- What does “servant” mean? Why did Allah choose
the word “servant”? Now let us say you have a
servant, and I order him, but he obeys me and ignores
you. Then, he is no longer your servant, no longer
your servant, right?

- True

- How many one of us prioritize... , he says: “No, I
only worship Allah the almighty, blah blah...,” no, no,
this is nonsense, “And most of them do not believe in
Allah without associating others with Him (in
worship).” The test is at the fork in the road. When
the order comes from Allah the Almighty, and your
desires conflict with it, you know that the truth lies
there.

24
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- I have seen many people who are... shockingly are
attached to their desires. They see the truth with their
own eyes, but they deny it because it contradicts with
their desires. Some of them are well-known for a
certain belief, and they do not like to sound wrong.

25

das e dl Y il sallie e jallae LelS (o -
ma Gl L s Gl e OS e 3 ) Sy
s Al madd e S eal) 5 Slad Y e (5500 e
S smbin a0 i 3 oSl e IS ) <l
le 4adii g 3lhae & gimd 4l it il 3 (gl o AE
Ui Wl 3 ada a6 g il Ja s e 4
B edas o dl ) se e 3nd o cngd "l Y
o My a5 S ) (M) adiyda s S dll ) s e

Gl b a5 ke s

SOLA L dh)is S8 g

- All of these are forms of “shirk,” because Allah the
Almighty wants you to be free from everything. That
is why he did not call the human desire “god” in vain!
It is indeed a “god”, everything you submit to be a
“god”, whether it was money, ruler, religious symbol,
political symbol, and cultural symbol, anything you
submit to in absolute submission and prioritize it
over Allah the almighty means that you have fallen
into “shirk”. So, when we say “no god” we should
free ourselves from everything but Allah the almighty
and go to Allah the almighty. That is what the
Hanifism idea in the Noble Quran expresses.

- What is the idea of Hanifism in the Noble Quran?
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26 o W2 das Do dll o i <il Ll - Hanifism... you wonder sometimes how Allah the
i};‘ disjh‘::-‘\’j‘%t-‘w ij‘ m\;:'ﬁﬁ_‘:‘:} almighty always calls prophet Ibrahim a Hanif and
j T ""JS)“ Tt f - " .« hassingled him out the most with Hanifism, he said:
e&..ms;;ywu:\a?\m)l)&mu‘ngJy Y R . R R )
38 il e g sing (3 al) o (S L g e go i he was a true in faith and bowed his will to Allah’s,
Wl e e 5Ll B S8 Sad b duiiall Y § <l and he joined not gods with Allah.” So, I inquire, I
58 Lie il 2 oe 5l el oY used to say: what is the function of such repetition?
o ey ‘4)’5“?“4"“&' o e ) il “prge in faith” means a “Muwahid,” “bowed his will
fade e f08 to Allah’s” means a “Muwahid,” “joined not gods
e e el - with Allah” means a “Muwahid,” so what is the
purpose of this repetition? No, Hanifism reflects the
idea of disavowing other than Allah, loyalty, and
disavowal, disavowing other than Allah is an idea
that Hanifism expresses. Al-Ahnaf, what does it
mean? Do you know Al-Ahnaf Bin Qays? Have you
heard of him?
- Maybe once but I do not....
27 Y ot S a5 G e sl g_"mSl\". - Al-Ahnaf Bin Qays is a very well- known tribal
‘-:SL""’:' oo ‘J“’_\“ ‘?“'\lﬁ’ ‘:‘j" «l UJ}’\: symbol. They say Al-Ahnaf is a nickname not a real
‘~i (e e e U 'A; ° f:s”fm u name. Al-Ahnaf Bin Qays is someone whose feet
O ﬂcu&\c@#\adﬁwme\.ﬂy\u@m A .
b bl Jsall 5,55 ¢ L ¢80y el L, POINEEO each other (clubfooted), so he walks this way.
) )l Have you seen some people’s feet when they walk?
Ahnaf, means that the head of each foot meets up,
they turn. This idea of turning (i.e. point of departure)
is essential in Hanifism.
28 Op i il ing ey Jiny 3e Jpall 8 iindl - _Hanfis to turn away, what does that mean? It means

1 eda s e N iy Uns e dl g LS
il ssic IS Y Aol i day e il ) cadle
Leie dle ol ill 555 psaillonic S5 saill sie IS
cais €l e Wi (IS sed cda e A ) LK
Sonlledas e d (N das Se ) pula S e
O J oY) 5 S8 1l 5,88 e s A
B (N PV DRURY Bt 5 U NPUS S [ P

that you turn away from everything but Allah, the
Almighty, and you go to Allah the Almighty. Prophet
Ibrahim did not go to Allah the almighty at first, no.
He knew the Sun, the moon, the stars, etc..., then he
turned away from all of them to Allah the Almighty.
So, he was a Hanif, meaning that he turned away

&5 from everything but Allah, the Almighty and went to
Allah the Almighty. That is why the Holy Quran
focuses so much on the idea of disavowing before the
idea of firming; before you swear allegiance to Allah
the Almighty, you must disavow other than Allah the
Almighty.

5 Discussion

The aim of this research is to subtitle a podcast titled “Liberty Amongst Islam”. This research explores the
feasibility of translating a video podcast containing style-shifting between Standard Arabic and Kuwaiti Arabic,
as well as translating specialized religious terminology into English. The findings indicate that such a
translation is feasible but presents significant challenges due to linguistic and cultural nuances. The researchers
discuss and analyse the problems that the challenges pose.

In the evaluation of the podcast translation, we used Al Copilot to assess the strategies and provide
percentage scores that reflect how they affected the audience’s understanding. For example, the term 4l was
rendered as Hanifism 4 425 as servant of Allah, and the Hadith phrase s, 5 Jiall ae as slave of the Dinar
and Dirham. Colloquial expressions were also preserved, such as ,élliiky; pb L 53 which was conveyed in a
casual form as “Well, that's what happens, isn't it?" and "He just ignores you, like it doesn't matter". These
strategies contributed to clarity in different ways: transliteration and contextual translation of religious terms
supported comprehension at around 85%, while maintaining colloquial expressions added about 70% to the
natural flow and relatability of the translation.

Analyze the colloquial Kuwaiti dialect further, we relied on specialized linguistic software (See the table
below). ELAN was used to create time-aligned annotations of the podcast audio, allowing me to track exactly
how words and expressions were pronounced in context. Praat was applied to study the phonetic features, such
as vowel length and intonation patterns, which are crucial in distinguishing Kuwaiti dialect from other Gulf
varieties. AntConc was employed as a corpus analysis tool to examine word frequency and collocations,
showing how certain colloquial terms occur repeatedly in different contexts. Finally, Sketch Engine was used
to explore larger lexical patterns and build concordances, helping me understand how dialectal expressions
function in real discourse beyond individual examples.
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Time

0:00- 0:07

0:11-0:19

0:30 - 0:41

1:22-1:40

2:05-2:32

2:33-2:48

2:49-3:09

4:06-4:32

5:22-552

Speaker's name The source sentence - The target sentence
Liberty inislam is not a normal value or suchiike. Liberty is a requirement for Tawheed (Oneness
The quest il yd o Bl Judll 58 (e et ) Ble A Gl 231 4 0 of God).
To be a servant of Allah the Aimighty, you must be free from everything but him. You cannot
The quest 1A 3 1Y) Jag e o o S ¥ i o g ne |3 01588 ol cang i e 55 5 practice Tawheed (Oneness of God) for Allah the Almighty unless you are free
“God" is not just an idol that you prostrate to. The problem is that people imagine that... and it is
A G Osipls G o Ui 5 S L3 5 43 ey USRI I 33 i e 1Y) @ el problem we suffer from. People think “Shirk” (polytheism) is just by prostrating and
The quest 13 e e oyl A diall Gape i i a3l 255 worshiping an idol, worshiping graves efc .......
Yes indeed; he is a slave for his desire and this is “Shirk ;"( polytheism); this is a form of “Shirk.”
Eventually, everyone who... People who worship money are polytheists. They are money-
A edall s (a1l 2 e S Al 2D oy i pen 120 52 18 T3 ol el 2o worshiipers; they do not give charity and do not pay “Zakat,” nothing, because they love money.
5 sl e G 108 ey de 1 JLea gy Dl e 5 80 e g2 Y (33 5 s The Prophet (PBUH) said: “Wretched is the stave of the Dinar’. Notice how precise the naming
The quest "o s ) xe” i Ll sl "ae” a2l “slave” s, “the slave of Dinar and Dirham (i.e. money)”
The noble Quran always seeks proof: “Produce your proof if you are truthful,” “Have you any
knowledge (proof) that you can produce before us?" Do you have knowledge? The noble Quran
never asks us to do what people do. In fact, this was the problem with the disbelievers who said:
Sole e "o g A le (ja lSaie Jo " S o oS B G e B s oA “We have never heard of this in the previous faith” when the Prophet () tells them that, they say:
Al B g Lmans Le" (g IS a0 IS (Sl o8 gl g3 |53 53 dill i A 053 50 Y 5 “Wee hiave never heard of this in the previous faith,” Well, that's what happens,isn't it?" have you
ol il s Ly 8 e )39 AL 3 Vg U L gl I Sl e i L5 )31 never heard of? Perhaps you have not heard because they were all mistaken, what s the
o S 2aly i iy P"ans Lie Laaly |00 8 ing SRRl 32 ing ogl (ilale | S Cinans L (f (S problem in that? “And they said: "shall we follow one human being among us?" “We follow only
The quest 02 42e IS 4l one man?” But what if he had a proof?
This shows that their reasoning is entirely quantitative. When you examine the prophets'
Upeae (g (1Al 1 LA 1 0S5 6 e |5 ol ol g5 Ll 8 (3 4K il stories...., by the way, all the wrong notions we see nowadays had already happened in the
o L e S G g o o o i g Al ulluY) e sl Gansd 3525 54 stories of the prophets and only the methods differ. Like the people of Shuaib, they represent
The quest L.l Ul 81 Al 54 1 capitalism, but that is a different topic, but | mean.
Oh, pardon me. Good! You brought me back to the idea that Islam liberates you and demands
that you free yourself from anything other than Allah in order to reach Allah the Almighty. You
(ol e s S T sl ) g a3 018 60 B ) 5 e 1 cannot just say “I'm @ servant of Allah,” and then a ruler commands you with something that
Yokt 5 g o il el Wiy La g 2l il Ly 5l Sl (o el (3 5 b e U1 U5 iy Le o contradicts with Islam and the command of Allah the Aimighty, and you obey him; here you had
The quest 52l g ln i fallen into “Shirk”
What does “servant” mean? Why did Allah choose the word “servant™? Now let us say you have
aservant, and | order him, but he obeys me and he just ignores you, like it doesn't matter". Then,
el U gl Ul i el e diie (& ] oY) ol e Bl 01 il (2 2" x4 he is N0 longer your servant, no longer your servant, right?
WYy pa e aledie juale wliihy 5 (38 - True
== - - How many one of us prioritize... , he says: “No, I only worship Allah the almighty, blah blah...,”
(alh DI YY" LU ey e b W1 el LY ol ol Lilia b s 251, S o, o, this is nonsense, “And most of them do not believe in Allah without associating others
wlln sl s 1 ¥ i (3ol G3e e s g1 08 "8 p2e b 5 W1 il 81 e Ley" with Him (in worship).” The test is at the fork in the road. When the order comes from Allah the
The quest s sall ol i il Almighty, and your desires conflict with it, you know that the truth lies there.

Ui 13 S il 2 i acat g Mliia
63 gt lase 23 i Lt €138 30
3l g 3188 S5 a4

Saie a8 0 ia¥ iy S iall iy

The quest

Hanifism... you wonder sometimes how Allah the almighty always calls prophet Ibrahim a Hanif
and has singled him out the most with Hanifism, he said: *he was a true in faith and bowed his
will to Allah’s, and he joined not gods with Allah.” So, | inquire, | used to say: what is the function

NIRRT

e Y] ddinl)

Ll Jag e dl .o ind il i)l of such repetition? “true in faith” means a “Muwahid,” “bowed his will to Allah's” means a

o o8 3 0 Jlal U 8 520 e IS Ly Uls “Muwahid,” “joined not gods with Allah” means a “Muwahid,” so what is the purpose of this
w2 5 i (5] (e S Les repetition? No, Hanifism reflects the idea of disavowing other than Allah, loyalty, and disavowal,
§)8 e juidl 2 o il o disavowing other than Allah is an idea that Hanifism expresses. A-Ahnaf, what does it mean?

Do you know Al-Ahnaf Bin Qays? Have you heard of him?

g4 gl - Maybe once but | do not.

The explanation of translation

In this translation, | adopted a semantic approach with cultural sensitivity
to preserve both the meaning and the spiritual depth of the original
Kuwaiti expression. The choice of the word “Liberty” instead of
“Freedom’” reflects a more profound and philosophical dimension,
aligning with the religious context rather than limiting the concept to
political or personal freedom. By retaining the Arabic term “Tawheed” and
providing a parenthetical explanation (oneness of God), | ensured that the
cultural and theological essence of the Islamic concept was maintained,
while still making it accessible to non-Arabic readers. The slightly direct
phrasing—*not a normal value or such like’—was intentionally chosen to
‘mirror the straightforward tone of the Kuwaiti dialect, even if it departs
from standard English elegance. Overall, the strategy was to remain
faithful to the Islamic and Kuwaiti cultural voice of the text, while making
deliberate lexical choices that highlight the sacred nature of the concepts
being translated.

The phrasing in this translation was carefully guided by theological
precision. The phrase “servant of Allah the Almighty” was selected
intentionally, as the word “servant” conveys voluntary devotion and
humility in worship, which reflects the concept of servitude to God. |
deliberately avoided the word “slave,” since in English it usually implies
forced subjugation to worldly masters, carrying negative connotations of
oppression that do not fit the sacred relationship between a believer and
Allah. By choosing “servant,” the translation preserves the religious
essence of willing servitude to God, while maintaining clarity for
intemational readers. Similarly, the structure *free from everything but
Him" reflects the cultural nuance of detachment from worldly ties, a
central idea in the Arabic sentence, expressed here in a rhythm that
resonates naturally in English. Through these choices, the translation
remains faithful to the Islamic spirit and the Kuwaiti religious style of the
original text.

God is not merely an idol that one prostrates to. | deliberately chose the
word “idol” instead of “fetish” because “idol” is far more commonly
understood in English and conveys the concept of an object of worship
without the extra connotations that “fetish” might imply. | also kept the
word Shirk exactly as it is in Arabic, applying a transliteration strategy and
immediately clarifying its meaning by adding “(polytheism)” in
parentheses to guide the reader. This approach ensures that the original
term's significance remains, while also making it accessible to those
unfamiliar with it.

Inthis translation, the word “slave” was used to convey the concept of a
person completely controlled by their desires. ‘o3 os < =" was
translated as “a form of" to simplify the meaning for the English reader.
Shirk was retained in its original Arabic form through transliteration, and
its meaning was clarified by adding “(polytheism)" in parentheses. This
approach was applied to ensure that both the religious term and the
critique of materialism were accurately conveyed to English readers.
Inthis translation, “Produce your proof” and “Have you any knowledge
(proof) that you can produce before us?” were used because these
expressions preserve the Quran’s insistence on evidence while making it
clear and forceful for an English-speaking audience. The disbelievers
statements were simplified so that the critique of blind imitation could be
understood directly. The Kuwaiti colloquial expression “ sk s " was
translated by conveying its underlying meaning—questioning someone’s
knowledge or ther than a literal word-fc rd rendering,
which allowed the cultural nuance to be accessible in English. Each word
and phrase was deliberately chosen to reflect both the original meaning
and the cultural context embedded in the Arabic, so the reader could
sense the tone and the critique as intended.

The phrase “entirely quantitative” was specifically selected to reflect the
idea of reasoning being excessively focused on numbers or material
outcomes, which captures the essence of “ &S skis". The expression “all
the wrong notions we see nowadays had already happened” was included
to connect contemporary misconceptions with the prophetic stories,
‘maintaining the critical tone of the original. Cultural references like ‘the
people of Shuaib” were preserved, while their relevance to concepts such
as capitalism was clarified, allowing the English reader to understand the
critique. Each term was chosen to carry both the intellectual content and
the cultural nuance of the original text.

The concept of liberation was emphasized by using “liberates you" to
convey the empowering aspect of Islam, highlighting the requirement to
free oneself from anything besides Allah. The phrase “you had fallen into
“Shirk™ was chosen to clearly mark the consequence of obeying
commands that contradict divine guidance. Care was taken to retain the
term “Shirk” inits original Arabic, while its meaning is made clear in
context, allowing the English reader to understand the religious gravity.
The choice of words like “demands” and “free yourself” was intended to
preserve both the instructive and imperative tone of the original, reflecting
the seriousness of the spiritual waming.

The word “servant” was repeatedly used to maintain the connection to the
Arabic term “x=", emphasizing the concept of true servitude to Allah. The
Kuwaiti colloquial expression “dLiik” was translated as “ignores you',
capturing the informal and dismissive tone while transferring the cultural
nuance into English. Similarly, the phrase =t 3" was rendered as “this
is nonsense”, keeping the casual, conversational style familiar in Kuwaiti
speech. Each choice of word was made to preserve both the original
‘meaning and the cultural flavor, ensuring that the English reader could feel
the same immediacy and tone as in the Arabic text.

The term “Hanifism” was retained in its transliterated form to convey the
original religious and cultural significance, while its meaning was clarified
within the context to make it understandable to English-speaking readers.
The title given to Prophet Ibrahim, “a Hanif", was carefully explained as
someone who is unwaveringly devoted to Allah and rejects all forms of
idolatry, with references to Quranic verses such as “He was neither of the
polytheists™ to support this understanding. The repetition in describing
Ibrahim as “true in faith,” “bowed his will to Allah’s,” and “joined not gods
with Allah” was preserved to emphasize the multiple dimensions of
monotheism and loyalty to Allah. During translation, strategies such as
transliteration for key religious terms, contextual explanation, and
integration of Quranic references were applied to maintain both the
theological accuracy and the cultural richness of the original text.
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Translating colloquial Arabic expressions into English was particularly the most challenging step as the
linguistic, cultural and contextual nuances embedded in the informal language often have no direct equivalent
in English. In Kuwaiti Arabic, colloquial expressions carry emotional and cultural meaning, while Standard
Arabic terms usually allow for more fixed translations. For such shifting in style, the researchers used a couple
of approaches in translating. We handle out of 60% of colloquial expressions. For the colloquial language
functionality was at top priority, so about 40% of expressions were translated into functional English
equivalents, including s L , into “So what! " “ &S e »” into “I have seen many people” and” 43 o2
Ll o) 2” into to not show that his desire is wrong. While out of 40%of expressions were retained in more literal
form, such as ” x> I (r) ” into” good you brought me back.

By contrast, religious terminology required preservation of essence. To illuminate that, among 13 religious
terms, 70% were rendered using transliteration with explanatory between brackets, like Taw hid [Monotheism];
and Shirk [polytheism], while 30% were translated into direct functional equivalents like Zakat. This approach
reflects the principle of Skopos hierarchies: “Different sections of a source text may be translated for different
purposes. The decision to retain central Islamic terms such as Tawhid and Shirk through transliteration was
intentional: it preserves the religious identity of the text and provides clarity for readers who may not be familiar
with Arabic, while ensuring that non-Arabic speakers familiar with Islamic discourse can still access the terms
in their original cultural and theological context.

Although the word “Monotheism” according to the Oxford Dictionary is defined as “doctrine or belief that
there is only one God (as opposed to many, as in polytheism)” (Oxford English Dictionary, n.d.), the decision was on
transliterating the term from the Arabic "1 " into "Tawheed", out of preserving the religious connotations the
word carries in such form, rather than using the English equivalent were some loss of the word’s core. The same
implies to the term "d,&" which translates as the English term "Polytheism" that the Oxford Dictionary defines
as “The doctrine or belief that there is more than one god; worship of several gods” (Oxford English Dictionary, n.d.),
though the decision was on transliterating it as "Shirk".

Since the target audience consists of Muslims speaking different languages, using these terms in their
original form helps to enhance their sense of belonging to the Islamic culture. For clarity, a brief explanation of
both terms in English has been included. It is explained that "Tawheed" means “the concept of monotheism and
the oneness of Allah” while "Shirk" means “associating others with Allah in worship, which is considered the greatest
sin in Islam”. This method of translation balances preserving the cultural identity of the terms while making
them easier to understand for a diverse audience.

Transliteration is more than just a language instrument; it is a cultural mandate that aimed to propagate
real Islamic principles over the world while keeping their depth and precision. This technique demonstrates
respect for the original language and emphasises the necessity of delivering religious texts without losing
meaning. Translation is more than just transferring words; it also seeks to retain the identity of the writings and
broaden readers’ understanding. By using transliteration for these terms, the researchers help to propagate
Islamic principles in non-Arabic-speaking communities, enriching world culture.

Expanding on this, according to Mona Baker (2001), equivalence is very problematic, as there are some
culture-related concepts that have no equivalence in other cultures. Therefore, there should be several strategies
to follow in translation. Baker (2010) mentions some problems which any translator could face. These problems
include a source language having complex terms, where a target language lacking an equivalence for such
complicity. The use of equivalence in translation is necessary to ensure the accuracy of the source text (ST) and
the translated text (TT), ensuring the equivalence of meaning and style. This requires the translator to consider
the language and cultural aspects.

For example, “@bll §s8a 2o 2o 6l (seg. 23) translates into “The test is at the fork in the road”. It is possible
that words differ between the two languages but still convey the same meaning. In the example above, it refers
to a test or challenge facing a person in taking a specific decision, in which the person must choose between
following Allah's commands or surrendering to his/her desires, representing an internal conflict when facing
two choices. According to Nida (1964), equivalence is the quality of translation to transfer the message from the ST to
the TT so that the response of the translation reader is similar to that of the ST reader. For example, “4a3ud) &4” translates
into “goodbye” which is more natural/functional than “with the well-being”. Literal translation in some cases
is unclear. Some words in the original language may be difficult or have many meanings, and when translating
into the target language, a comprehensive term is required. The researchers resorted to using equivalence to
make the translation easy to understand in other cultures. The process of translation is not just about
transferring the same words from the ST to the TT; the idea must also be conveyed to the reader with the same
intent as the original text.
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According to the Oxford English Dictionary, colloquialism is "a form of speech or phrase proper to, or
characteristic of, ordinary conversation; a colloquial expression” (Oxford English Dictionary, n.d.). Dr. Nayef's language
contained many colloquial expressions, but he also spoke in Standard Arabic. Segments 17 and 23 have the best
illustration of words and phrases used by the guest, showing the concept of colloquialism. For instance, the
Arabic colloquial expression "sb & A" (seg 17) does not have a direct translation into English, but was
functionally translated as "Okay, so what?" in the present context. This translation captures the essence of the
expression, though it sacrifices some cultural nuances. Similarly, the word "dldiky" (seg 23), an Arabic colloquial
term, is functionally translated as "ignores you". This functional translation ensures that the meaning is
conveyed even when the original expression does not have a direct English equivalent.

Translation scholars, such as Mona Baker (2018), argue that translating colloquial expressions requires a
balance between preserving meaning and adapting to the cultural context. Colloquial language often contains
nuances and connotations that are difficult to translate directly. As Baker points out, translators often resort to
functional equivalence when a direct translation cannot capture the full meaning or cultural significance (Baker, 2018).
This approach was evident in the translation of “ b & »3” and “dliday” where the emphasis was on conveying
the intended meaning rather than a literal translation. Furthermore, Nida’s theory of dynamic equivalence (1964)
supports this approach, suggesting that translators should prioritize the effect of the message over the linguistic
form. Overall, translating colloquial expressions is particularly challenging because language and culture are
closely linked, and expressions are often based on shared cultural knowledge that may not exist in the target
language.

Similar difficulties arise when translating sacred texts such as the Holy Quran. Translating Ayat of the Holy
Quran presents a unique challenge, necessitating a careful balance to maintain the intended meaning, even if it
means giving up linguistic beauty and eloquence. According to Nida’s (1964) theory of dynamic equivalence, the
focus of translation should be on ensuring that the target language (TL) readers experience the text in a way
that reflects the understanding and emotional impact received by the original audience in the source language.
In the present study, five Qur’anic Ayat were cited in the analyzed segment, and in three cases 60% the text was
shortened or split in subtitling to meet audiovisual timing and screen-space constraints. For example,the guest
mentioned various Quranic Ayat (segments 12, 15, 17, 21, and 26). To ensure accuracy and appropriateness in
subtitling, the researchers examined multiple translations of these Ayat. For instance, Ayah ") s 4gdl 353 ¢a gl 1"
(seg. 12) was examined through multiple renditions, including Yusuf Ali’s rendering: “Seest thou such a one as
taketh for his god his own passion (or impulse)?” and Al-Hilali & Khan's translation: “"Have you (O Muhammad L=
L s 4ile b)) seen him who has taken as his ildh (god) his own vain desire?”. A high level of linguistic sophistication
shows in Yusuf Ali's translation, making it more advanced for the general audience. On the other hand, Al-
Hilali & Khan's translation is longer

In the Holy Quran, this means focusing on meaning rather than form, because the rich and profound
language, characterized by rhythm, metaphor, and rhetorical devices, is extremely difficult to replicate in other
languages. Hussien Abdul-Raof (2001) discusses the inherent problems if keeping the artistic components of the
Holy Quran, claiming that while translators strive to preserve the Holy Quran's linguistic artistry, they
frequently make compromises to ensure message comprehension. He emphasizes the importance of functional
equivalency in the translation of the Holy Quran, arguing that “literal translation may preserve form but distort
meaning,”. Similarly, Al-Hilali and Khan's translations of the Holy Quran take a communicative approach,
aiming to clarify meaning at the expense of linguistic elegance.

The researchers eventually decided on Sahih International’s translation: “Have you seen he who has taken
as his god his [own] desire.” This version was chosen because it conveys the meaning directly and clearly while
maintaining a concise form. The brevity of Sahih International's translation made it ideal for subtitling since it
prevents the audience from losing attention or trying to understand the text while viewing the film. The
conglomeration of clarity, accuracy, and duration guaranteed that the subtitled information complemented the
podcast's visual and audio components.

Another key point to consider is the translation of Hadith"s )3l a2 5 Jlall ne (3", into: "Wretched is the
slave of the Dinar and Dirham”. This Hadith is crucial in warning Muslims against becoming slaves to their
material belongings and money. The translation procedure began with a thorough selection of a trustworthy
and authentic translation that accurately conveys the spirit of the Hadith without omission or distortion. The
translation procedure was carefully applied to ensure that the target audience, Muslims who do not speak
Arabic, could comprehend the culture of this Hadith. The primary goal was to convey the idea that highlights
the peril of being unduly dependent on material possessions and wealth while presenting the text in a way that
maintains the core of the Islamic teaching.
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After extensive and comprehensive research, the translation submitted by Dr. Muhammad Muhsin khan, a
translator known worldwide for his work in translating “Sahih Al-Bukhari” (2730), which is one of the most
important sources of Hadith, was approved. The certified translation is: “Wretched is the slave of the Dinar and
Dirham” that is available on the trusted website: Sunnah.com. This source is considered one of the most popular
sites among researchers and those interested in Islamic studies, as it provides Hadith texts in both Arabic and
English, while ensuring the authenticity of the chain of transmission and source.

The intended audience, which consists of Muslims who do not speak Arabic, was taken into consideration
when translating the Hadith culture. The primary goal was to explain the idea that underlines the peril of
becoming overly attached to money and wealth while presenting the text in a way that maintains the core of
the Islamic message. Religious translation, especially of the Hadiths, is a major challenge due to the extreme
sensitivity of these texts, as any deviation or inaccuracy in the translation may lead to distortion of the original
meaning. To achieve this, it was necessary to ensure that the translation did not only provide exact words of
the original text but also expressed the cultural and religious context of the Hadith. The translation available in
various sources, including Hadith.com and other sites, some of which are known for publishing weak Hadiths,
has been reviewed. Therefore, extra effort has been made to ensure the accuracy of the translation used and its
compatibility with the Arabic text and the Islamic context. Dr. Muhsin Khan is known for correctly interpreting
Islamic terminology, thus his translation was purposefully used to create a version that makes the Hadith easier
for non-Arabic speakers to understand and makes clear its original meaning. The target audience is better able
to understand Islamic culture when the content strikes a balance between being authentic and making its point
clear.

Another important aspect to consider is repetition in translation which refers to the use of the same word or
phrase more than once in the original text. “repetition” proposed by Dickins et al.(2002). Shannaq and Farghal (1999)
define “repetition” as “a semantic phenomenon which refers to using more words than necessary to express a concept
and it is used to render a rhetorical function that can result in persuasion and emphasis”. The researchers resorted to
using the repetition from the source text to the target text, where the Holy Ayah “isS sa b g ¥) &l ad JS) (e Lag”
(seg.21) was repeated in the source text, and upon translation, the Ayah was repeated in the target text. This is
to maintain the transfer of repetition from the ST to the TT, and to enhance understanding and maintain the
cohesion of the text because of its important role in the original text and to maintain style and ensure clarity of
the conveyed idea.

The Ayah indicates that many people show belief in Allah, but at the same time they engage in some forms
of “Shirk”. For example, reverence for other than Allah or following traditions that conflict with the “Tawheed”
of Allah, the repetition of this idea reflects the importance of “Tawheed” and emphasizes the necessity for
sincerity in worship. The reason for the repetition in the original text is to warn believers against falling into
“shirk”, so when translating, researchers maintained the transfer of repetition because it carries certain
meanings or emphasis, losing it can change the understanding of the original meaning, and can enhance the
impact of the text, making it more convincing to the reader. Repetition can encourage the reader to think on the
presented idea. In translation, it is preferable to maintain repetition to ensure the message is conveyed correctly
and to clarify the meaning that emerges from the religious and cultural context.

6 Conclusion

The research demonstrated the feasibility and challenges of subtitling a podcast with style shifts between
Standard Arabic and Kuwaiti Arabic, as well as handling the translation of specialized religious terminology.
The paper shows clearly a strong practical thread of translation running through the whole paper. The results
demonstrated that successfully translating such nuanced contentinto English requires maintaining a
careful balance between preserving meaning and keeping the audience engaged. The researchers were able to
address challenges associated with conveying the cultural and linguistic subtleties inherent in both colloquial
and formal Arabic by adopting foreignization strategy complemented with local translation approaches. To
ensure that meaning, cultural identity, and emotional impact were accurately transferred from the source text
(ST) to the target text (TT), functional equivalence, transliteration, and repetition strategies were used.
Furthermore, the research emphasized the need for taking translation decisions that consider the target
audience's different cultural and linguistic backgrounds. Transliteration was used to maintain the Islamic
meanings and authenticity of religious phrases such as "Tawheed" and "Shirk," while functional translations
enabled comprehension of culturally rooted idioms. The use of concise and clear translations, such as those
from Sahih International, resulted in optimum subtitling for visual and cognitive accessibility. This research
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focuses on the subtle interplay between language, culture, and translation strategies in audiovisual contexts,
emphasizing the importance of careful planning and cultural sensitivity in producing meaningful and
impactful translations.
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Appendix A

Source Text

(shifting between Standard Arabic & Kuwaiti Arabic):
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Appendix B
The Translation

-Liberty in Islam is not a normal value or suchlike. Liberty is a requirement for Tawheed.

- A requirement for Tawheed?

- A requirement for Tawheed.

-How?

-To be a servant of Allah the Almighty, you must be free from everything but him. You cannot practice Tawheed for Allah
the Almighty unless you are free. So, “there is no God” comes before “but Allah,” “no God” means that you deny your
heart’s attachment and submission to anything other than Allah the Almighty. “No God”... “God” is not just an idol that
you prostrate to. The problem is that people imagine that... and it is a real problem we have. People think “Shirk” is just by
prostrating and worshiping an idol, worshiping graves etc, this problem existed in the beginning of Islamic Era and ended
within 20 years.

- What is modern “Shirk”?

- “Shirk” is to submit to other than Allah the Almighty. Therefore, many Muslims may be “Mushrikeen.” For instance, the
human desire!

- “who follows his human desire”?

- “Have you seen he who has taken as his god...” see “his [own] desire.” You explain the truth to him, and he knows the
truth, but he denies it. Why? Because it does not align with his desires, and that is very common between people. He knows
the truth lies there, but you find him, for example, promoting a certain intellectual that criticizes Islam, so you tell him that
there is a book that responded to him, yet he refuses to read it, to not show that his human desire is wrong.

- So, he is a slave to his desire not...

- Yes, he is, and this is “Shirk,” this is a form of “Shirk.” Eventually, everyone who... People who worship money. There are
money-worshipers. They do not give charity and do not pay “Zakat,” nothing because they love money. The Prophet prayers
and peace be upon him, said: “Wretched is the slave of the Dinar” “slave” notice how precise the naming is. “The slave of
the Dinar and the Dirham.” All of these are forms of “Shirk.” Especially... I mean real “Shirk” is when you submit to
someone other than Allah the Almighty. Some people prioritize the commands of others over the commands of Allah the
Almighty. An absolute submission, to a ruler to... some people even to a religious authority. “Whatever this person says, I
agree with him, good or bad” No! You should ask for a proof, as the noble Quran always seeks proof. “Produce your proof
if you are truthful,” “Have you any knowledge (proof) that you can produce before us?” Do you have knowledge? It never
said to look at people and do as they do. In fact, this was the problem with the disbelievers. “We have never heard of this in
the previous faith” when the Prophet (£) tells them that, they say: “We have never heard of this in the previous faith,” Okay,
so what you have never heard? Perhaps you have not heard because they were all mistaken, what is the problem in that?
“And they said: "A man, alone among us - shall we follow him?” “We follow one man?” But what if he had a proof? This
shows that their reasoning is entirely quantitative. When you examine the prophets’ stories... By the way, all the wrong
notions we see nowadays have already happened in the stories of the prophets and only the methods differ. Like the people
of Shuaib, they represent capitalism, but that is a different topic, but I mean...

- Yes “there isno God”...

- Oh, pardon, good you brought me back. The idea is that Islam liberates you. It demands that you free yourself from
anything other than Allah in order to reach Allah the Almighty. You cannot just say “I'm a servant of Allah,” and then a
ruler commands you with something that contradicts to Islam and the command of Allah the Almighty, and you obey him;
here you had fallen into “Shirk.” If you prioritize the commands of someone other than Allah over than commands of Allah,
you had fallen into “Shirk.” How many of us does this? Therefore, there is a strange Ayah you can only understand it with
this logic: “And most of them do not believe in Allah without associating others with Him (in worship).” How? “And most
of them do not believe in Allah without associating others with Him (in worship).” Faith and “Shirk”? It does not work!
Either he is a believer of a “mushrik”! No! “And most of them do not believe in Allah without associating others with Him
(in worship).” He is a believer in what appears, but he falls into “Shirk.” This shows you that “Shirk” is a very serious idea,
and the noble Quran did not devote such a vast number of verses about “Shirk” just to address a phenomenon that ended
in the first 20 years of the Islamic history. No. This occurs daily in the lives of Muslims. A Muslim needs to stay alert on a
daily basis to resist all forms of “Shirk.” Whenever you feel that your heart is attached to someone to the extent that you
prioritize their desires or commands over Allah’s, you have a problem; you have left the realm of worshipping Allah the
Almighty, you became a “Mushrik.” What does a servant mean? Why did Allah choose the word “servant”? Now let us say
you have a servant, and I order him, and he obeys me and ignores you. Then, he is no longer your servant, no longer your
servant, right?

- True

- How many one of us prioritizes... they say: “No, I only worship Allah the almighty, blah blah...,” no, no, this is nonsense,
“And most of them do not believe in Allah without associating others with Him (in worship).” The test is at the fork in the
road. When the command comes from Allah the Almighty, and your desires conflict with it. You know that the truth lies
there. I have seen many people who are... shockingly are attached to their desires. They see the truth with their own eyes,
but they deny it because it contradicts with their desires. Some of them are well-known for a certain belief, and they do not
want to be wrong.
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- All of these are forms of “shirk”, because Allah the Almighty wants you to befree from everything. That is why he did not
call the human desire “God” in vain! It is indeed a “God”, everything you submit to be a “God”, whether it was money,
ruler, religious symbol, political symbol, cultural symbol, anything you submit to in absolute submission and precede it on
Allah the almighty means that you have fallen into “shirk”. So, when we say “no God” we should be free ourselves from
everything but Allah the almighty and go for Allah the almighty. That is what the Hanifism idea in the noble Quran
expresses.

- What is the idea of Hanifism in the noble Quran?

- Hanifism... you wonder sometimes how Allah the almighty always calls prophet Ibrahim a Hanif, and has singled out
him the most with Hanifism, he said: “he was a true in faith and bowed his will to Allah’s, and he joined not gods with
Allah.” So, I question, I used to say: why such repetition? “true in faith” means a “Muwahid,” “bowed his will to Allah’s”
means a “Muwahid,” “joined not gods with Allah” means a “Muwahid,” so why this repetition? No, Hanifism reflects the
idea of disavowing other than Allah, loyalty, and disavowal, disavowing other than Allah is an idea that Hanifism expresses.
Al-Ahnaf, what does it mean? Do you know Al-Ahnaf Bin Qays? Have you heard about him?

- Maybe once butI do not....

- Al-Ahnaf Bin Qays is a very known tribal symbol, they say Al-Ahnaf is a nickname not his real name, Al-Ahnaf Bin Qays
is someone who's feet point to each other (clubfooted), so he walks this way, have you seen some people’s feet when they
walk, Ahnaf, means that the head of each foot meets up, they turn, this idea of turning is essential in Hanifism, Hanf is to
turn away, what does that mean? It means that you turn away from everything but Allah the almighty and you go to Allah
the almighty. Prophet Ibrahim did not go to Allah the almighty at first no, he had the Sun, the moon, the stars, etc..., then
he turned away from all of them to Allah the almighty. So, he was a Hanif, meaning that he turned away from everything
but Allah the Almighty and went to Allah the Almighty. That is why the Holy Quran focuses so much on the idea of
disavowing before the idea of firming, before you swear allegiance to Allah the almighty you must disavow other than Allah
the almighty.



